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MINH SU RELIGON IN SOCIAL LIFE OF INHABITANTS
IN THE SOUTHERN VIETNAM FROM THE SECOND HALF
OF THE 19™ CENTURY TO THE FIRST HALF
OF THE 20™ CENTURY

Abstract: Minh Sw religion was introduced into Vietnam at
the end of the 19" century by Dongchu monk of Xiantiandao
in Chaoyuandong (Guangdong). Then this religion was
spread over the country. During its most flourishing period,
from the second half of the 19" century to the first half of the
20™ century, Minh Suw religion built more than 100 temples
(often called Buddhist temple) throughout Vietnam, attracted
thousands of the Chinese and Vietnamese followers. Over 150
years of historical vicissitude, Minh Su religion has left more
than 50 temples, mostly situated in the area from Hue city to
the South Vietnam. Those temples with the Chinese style have
preserved many cultural assets such as architecture,
sculpture, image, plaques, parallel sentences, inscription,
scriptures, etc. The temples were not only the spiritual space
but also the convergence of the patriotic Vietnamese in the
resistance to the French colonialists. It can be said that Minh
Su religion has influenced and had a great contribution to the
development of the South Vietnam society.
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Introduction

In the fall of 2016, we had an opportunity to survey a folk
religion in the South that was Minh Su religion. The survey results
at many locations such as Ngoc Hoang Buddhist temple in H5 Chi
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Minh City, Quang Nam Buddhist temple (Phat duong) in Ho Chi
Minh City, Quang Nam Buddhist temple in Viing Tau led us to
survey temples of Minh Su in Southwest (Tay Nam B§) such as
Nam Nhi Buddhist temple in Can Tho City, Kim Son Buddhist
temple in An Giang. Thanks to the documentary support and
enthusiastic guidance of dignitaries, believers in the religion, we
can indicate the religion that has been in the South for more than
150 years and has greatly contributed to Southern society.

The name Minh Su religion or Tién Thién religion (Xiantiandao)
has appeared in many studies on anthropology, religion,
ethnography of Vietnamese authors such as Son Nam, Vuong Hong
Sén, Phan An, Tran Héng Lién, Huynh Ngoc Thu, Pinh Van Hanh,
Lé Anh Diing. Recently, many articles directly mentioned Minh Su
religion such as Vai nét vé Phdt dwong Nam téng Minh Sw dao
(Discussion on Phat duong Nam tong Minh Su religion) of Tran
Tién Thanh, Téng phdi Minh Sw va gido Iy ciru thé (Minh Su
religion and its messianic doctrine) of Truong Ngoc Tuong, Ngii
chi minh dao - Minh sw dao (Ngi chi religion and Minh Su
religion) of Hué Nhan, Gidi thiéu vé Ngii chi Minh dao va Minh Su
dao o Viét Nam (Introduction to Ngii chi religion and Minh Su
religion in Vietnam) of Nguyén Ngoc Huéan, Minh Iy dao - Tam
Tong Miéu twr tu tw do huwong toi mot xa hoi hoa binh an lac (Minh
Iy religion - Tam Tong Miéu self-cultivation towards a peaceful
society) of Nguyén Hong Duong. The authors provided an
overview of the historical origin, development, doctrines, religious
rites, social influence and showed many research questions.

Regarding this field, foreign authors also have many remarkable
works such as Takeuchi Fusaji (Japan) Sw truyén bd cia tén gido
ddn gian Trung Quéc va qud trinh ban dia héa ¢ Viét Nam: T
kinh sach dwoc luu trit tai Vien Nghién cuu Han Nom va Tw Tién
Thién dao dén Cao Pai: Tén gido dan gian cin dai Trung Quéc
cam ré trén dat Viét Nam (The spread of Chinese folk religions and
the process of indigenization in Vietnam: research on scriptures
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stored at the Institute of Han-Nom studies and Tién Thién relgion,
Caodaism: the Chinese folk religions in the early modern period in
the Vietnamese land), Du Tu An (Hongkong) Pgo mach nam
truyén: S truyén thira va bién thién cia Tién Thién dao tir Linh
Nam dén Viét Nam thé ky 20 (Propagation and variability of Tién
Thién religion from Linh Nam to Vietnam in the 20th century),
Vuong Tham Phat (Malaysia) Phdt hién méi vé sw heu truyén sém
nhdt cia Thanh Lién gido ¢ Nam Dwong (New discovery of the
earliest propagation of Thanh Lién religion in Indonesia), Nguy
Pinh Minh (Hongkong) Pai dao huéng nam: Luu truyén Tién
Thién dao ¢ Thai Lan (Propagation of Tién Thién religion in
Thailand). The aforementioned works provided valuable documents
related to Minh Su religion such as propagation, indigenization,
religious activity, characteristics, social contribution, teachings,
religious practices.

Based on the results of fieldwork surveys, scriptures, historical
documents and the views of many scholars, this paper introduces to
Minh Su religion in the South Vietnam (Nam B9), and indicates
contribution of this religion into Southern social development in the
second half of the 19th century to the first half of the 20th century.

1. The introduction and influence of Minh Sw religion in
Vietnam

Minh Su religion’s full name is Phat Duong Nam Tong Minh Su
Dao, French documents called dao Phat Puong, it is a folk religion
that was renamed from Tién Thién religion (Xiantiandao) in China
when it was introduced to Vietnam in the middle of the 19th
century. It can be said that Minh Su religion has a close connection
with the event propagation of zen by Dajian Huineng (the Sixth
Patriarch or Sixth Ancestor of Chan) in the region of Linh Nam
(Southern Chan school of Buddhism). There are many different
opinions about the name “dao Minh Su”. Some people believe that
“Minh Su” was the name of a leader who leads the devotees to
pray; it means the last army (“Su” in Chinese also means a military
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unit) of the Ming dynasty who desired to “fight against Qing
Dynasty”; “Minh Su” was founded by a guru who lived under the
Ming Dynasty. In my opinion, the first and second views are
reasonable because they reflected patriotism and the aspiration to
restore the former dynasty, on the one hand, they showed the
believers’ attitude about the important role of the guru. It is
possible that in the context of French invasion, the word “Minh Su”
was used to praise the ancestor of the religion, to show the non-
political nature of the religion in order to avoid the supervision of
the French colonialists.

Regarding the time of Tién Thién religion’s introduction, the
hypotheses stated that it was introduced into Vietnam in the year
16" of king Tu Dirc (1863). Based on records, this religion was
propagated to Vietnam by the 16th patriarch named Pong So from
Bangkok (Thailand)!, it was firstly spread among the Chinese
immigrant community, then, it was propagated throughout the
country. In the late 19th and early 20th centuries, more than 100
Buddhist temples were built, which was the most flourishing
period in the history of the religion. V6 Cuc Truyén Téng Chi is a
book circulated internally in Minh Su Buddhist temples, it wrote
about chronicles of Minh Su religion from Shakyamuni Buddha to
1887, it particularly emphasized on the process of propagation in
Southeast Asia’>. This book affirmed that Minh Su religion
inherited the meditation from Bodhidharma to Huineng (the Sixth
Patriarch), the religion was interrupted for a while, Ma Céng Dao
Nhit and Bach Ngoc (a lay person) were considered as the 7th
Patriarch. Later, this meditation was stalled for 700 years due to
government ban and destruction. Since the Qing overthrew the
Ming dynasty, the former mandarins were divided into two
groups, the martial mandarins (officers) established Thién Dia
Asociation (Thién Dia Hoi), the civil mandarins founded Tién
Thién religion (Tién Thién Pao) who inherited the Buddhist
school of La Uy Quan and became organizations with religious
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sects and secretive gangs, nurtured the purpose of “against the
Qing Dynasty, restored Ming Dynasty”.

Because the Qing were more and more powerful, constantly
suppressed the opposition forces, the =~ Minh Huong people
immigrated throughout Southeast Asia, including Vietnam.
Especially after the uprising of Nghia Hoa Doa, a part of the army
fled to Vietnam, created the influence of Chinese religious beliefs
in the South. Tién Thién religion spread to Vietnam through many
routes. After a period of development, it was divided into 3 schools
as follows: Tong Ptc Té was led by the great master Vuong Dao
Tham; Téng Pho Té was led by the great monk Tran Pao Quang
and Tong Hoang Té was led by the great monk Lam Pao Nguyén.
These three schools were divided into 5 sects such as Minh Thién,
Minh Ly, Minh Su, Minh Tan, Minh Duong, they were commonly
known as Ngii chi minh dao’.

In my opinion, before propagation of the ancestor Pong So, Tién
Thién religion had been present in Vietnam, it was introduced into
Vietnam before the year 1863. Because the doctrine, religious
rituals and cultivation method of Tién Thién religion that
introduced into the North of Vietnam were different from the one
that was taught by Mr. Pong So in the South. Tonkin (Bic B) had
existed Taoism, so Tién Thién religion was spread in the Taoist
temples such as Ngoc Son, Quan Thanh, Bach Ma without building
new temples and shrines like in the South.

Since 1863, many Buddhist monasteries of Minh Su religion have
been built throughout the provinces and cities in the South. The
carliest one is Quang Té Phat duong (Ha Tién), Quang Té Phat
duong (Ha Tién), Chiéu Minh Phat dudng (Cau Kho, H6 Chi Minh
City), Long Hoa Phat duong (next to Chua Ngoc Hoang, H6 Chi
Minh City), Tam Téng Miéu (H5 Chi Minh City), Quang Nam Phat
dudng (H6 Chi Minh City), Nam Nha Phét dudong (Can Tho), Véan
Nam Ty (Binh Dinh), Quang Nam Phat duong (Viing Tau), Van
Biru Phat duong (Tién Giang), Quan Am Phat duong (Pht Qudc).
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Tién Thién religgion was gradually indegenized and
popularized, for example, many Vietnamese deities such as Phu
Déng Thién Vuong, Cong Chua Liéu Hanh, Tran Hung Dao,
Nguyén Binh Khiém were worshiped along with the deities of this
religion such as Ngoc Hoang Thuong Pé, Diéu Tri Kim Mau, Tam
Gido t6 su, Quan Am Co Phat, La bong Tan. At the beginning of
the 20th century, the movement of Fuji (a method of “planchette
writing” or “spirit writing”) spread to the public, Minh Su
monasteries established mandala to pray, to cure illnesses or
spiritual training, many Vietnamese deities also incarnated, taught
and gave medicine.

On October 1%, 2008, the Government recognized this religious
organization as Phat Puong Nam Tong Minh Su Dao. The
principle and purpose of the Church’s activities are “The
quintessential unity of the three religions: Confucianism-
Buddhism- Taoism in order to cultivate, practice, educate
humanbeings towards goodness and deliverance”. Quang Nam
Buddhist temple (Quang Nam Phat duong) in Ho Chi Minh City
was chosen to be the headquarter. Master Tran Van Nhu (Tran Tich
Dinh) is the highest representative of the religion at present.
According to statistics, there are 53 temples of Minh Su religion in
18 provinces and cities, about 300 monks, nearly 12,000 followers.

2. The contributions of Minh Sw religion in the social life of
the South

The spread of a religion to a new land is always associated with
political, economic, cultural and historical factors. In the first half
of the 19th century, the Qing Dynasty had to deal with the protest
movements of many folk religions and the Western colonists’
invasion. The social context in China was similar to the one in
Vietnam (the Nguyén Dynasty faced the difficulties since the reign
of Tu Btrc king). The rise of folk religions in China was motivated
by Taoists who believed in the power of theocracy, threatened the
rule of the Qing Dynasty. There was main contradiction of society
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such as the conflict between inhabitants and government (the
chinese and Manzt). Then, it gradually shifted to the conflict
between the nation and the colonists (the Chinese and Westerners).
The political movements of folk religions in Vietnam was the same
“anti-French, restoration the country”.

Minh Su religion was spread into Vietnam, Minh Su temples
became religious, cultural and educational centres in the South.
They acted as a stronghold preserving traditional culture. Minh Su
religion had great contributions to Vietnamese society during the
past 150 years, especially in the Southern region, where there are
the most worshiping facilities. These contributions were divided
into 5 aspects as follows:

2.1. Establishment a new cultivation in order to educate people

Three religions were introduced into Vietnam for a long time.
Buddhism came from India and China in the 2nd century AD.
Confucianism and Taoism arrived Vietnam during the Three
Kingdoms period by the Sinology’s establishment of Shi Xie in
Giao Chau. As a result of immersion in the atmosphere of the Three
religions ideology for nearly 2,000 years, it is easy for the
Vietnamese to absorb the innovative doctrines of the Three
religions introduced from outside.

Minh Su religion was officially spread into the South in 1863.
The temples were built, attracted the attention of the Chinese and
the Vietnamese followers. As a result of the acceptance of Diéu Tri
Kim Mau religion, this religion believes that human nature is kind,
however, after being born as a human, humanbeings lost the
original source so it should restore the nature, if they success, they
will return to the palace of Diéu Tri.

In the aspect of religious practice, Tién Thién religion
(Xiantiandao) advocated the consolidation of the Three religions,
practice Confucianism, preserve the Buddhist precepts and cultivate
Taoism. It focused on basic of virtue such as cultivation,
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maintenance of the three obedience (Buddha, Dhamma, Monk),
five precepts. In addition to internal cultivation, Tién Thién religion
also focused on external merits™*. Tién Thién religion worships the
Goddesses Diéu Tri (Diéu Tri Kim Mau), it can be said that it is
similar to the Mother worship of the Vietnamese so it has been
easily absorbed by the Vietnamese.

Minh Su religion proposed the concept of salvation from
tribulation, reinterpretes the Three religions ideas. In the context
of political and social fluctuations at that time, Vietnamese people
needed a spiritual support, Minh Su religion opened a door to
lead, educate and save humanbeings, to enlighten them, it
convinced a part of the Chinese and the Vietnamese to worship
and cultivate.

2.2. Support for the patriotic movement and social reform

Vietnam passed a political crisis at the end of the 19th century
and the beginning of the 20th century. The Nguyén Court was no
longer rule the country, the French colonialists held power and
suppressed the patriotic armed movements. Vietnamese society fell
into a period of foreign rule, many patriotic leaders had many
different methods of fighting to protect the country and promote
social reform, they even used the spiritual method, a Japanese
author named Takeuchi Fusaji stated that at the end of the 19th
century and the beginning of the 20th century, the ouija (also
known as aspirit board or talking board) movement was very
popular in the North Vietnam. It can be said that it had a great
effect on the folk religions, they penetrated the spiritual life of
religious dignitaries and intellectuals. The religious activities were
organized by intellectuals, the Confucian intellectuals in particular.
Especially, since 1884, the French colonists officially took over and
manipulated Vietnam, the intellectuals, on the one hand, tried to
defend the villages, opposed the invading forces, on the other hand,
they tried to preserve the traditional values that Confucianism -
Buddhism - Taoism through the ouija movement®.
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During this period, many social innovation mouvement occurred
along with many famous patriotic intellectuals such as Phan Chu
Trinh, Phan Boi Chau, Phan Cong Hén, Tran Cao Van, etc.. They
participated in the ouija of Taoist temple or Buddha temple to pray
the way to save the country. For example, Phan Chu Trinh (1872-
1926) attended tthe ouija at Ngoc Son temple and Van V0 shrine.
Then, in 1908, the intellectuals of Reformed group began to
promote reformed movement Duy Tan®. In 1913, Phan Bdi Chau
(1867-1940) and Ky Ngoai Hau Cuong Dé (1882-1951) stayed in
Nam Nhi Phat duong (Can Tho) contacted with the intellectuals of
Cochinchina as well as called for funds of Pong Du movement.

According to Tran Tién Thanh, Nam Nha Buddhist temple (Nam
Nha Phdt duong) used to be the headquarters of Duy Tan and DPong
Du movement in the South. The monk Nguyén Pao Co of the
temple directly involved Dong Du movement. The monk Long Khé
and Mr. Nguyén Pao Co were imprisoned by the French because
they supported for BPong Du movement. The monk Dinh Pao Ninh
of Vin Bdo Buddhist temple (Van Bao Phat duong) in Tién Giang
also directly participated in the uprising against the French and was
exiled in Con D4o’. It can be said that Phat dudng Minh Su was the
place where connected the patriotic intellectuals of the two regions:
South - North in the liberation of the nation.

Dao Duy Anh spent a lot of time collecting and researching the
ouija writing in the North ( Bic Bd). He discovered that in the late
19th and early 20th centuries, the ouija movement in the North of
Vietnam, Ngoc Son temple published many the ouija books. The
Sino- Nom Institute’s library still preserves about 150 the ouija
books. Through the ouija, religious groups have made many types
of propaganda notebooks, some Confucian intellectuals even
translated them into Latin- Vietnamese (qudc ngit) and spread
them®. These ouija books called for social reform, education,
acquisition science, economic development, promoting social
modernization in order to catch up the progress of mankind.
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2.3. Impact on the birth of other religions in the South

Minh Su religion rapidly developed, deeply affected the folk
religions of Vietnam in the late 19th and early 20th centuries. Since
the French invasion, the nationalist spirit have emerged in Vietnam,
many religions also armed to protect themselves.

In addition to the sects of the “Ngii chi minh dao”, which have
the same origin of Tién Thién religion and Minh Su religion, there
were the other religions such as Btiru Son Ky Huong, Tt An Hiéu
Nghia, Caodaism. They has had an interaction with Minh Su
religion. These religions have similarities in many aspects such as
ideology, doctrine, rituals and methods of practice. According to
Tran Tién Thanh, the founder of T An Hiéu Nghia was Ngé Loi
(1831-1890), he used tobe a monk of Phat duong sect. Similarly,
the monk Tran Pao Quang and two disciples: Tran Pao Tinh, Tran
Vian Chanh practiced Minh Su religion, then they encouraged the
other believers of Phat dudng sect (Nguyén Vin Nguyét, Nguyén
Vin Tuong, Tran Vin Thy) to join the campaign to found
Caodaism in 1926. In 1934, the monk Trin Pao Quang and
Mr.Cao Triéu Phat returned to Ca Mau to form the sect Cao Dai
Hau Giang Minh Chon Dao’. It can be said that there are
similarities of the scriptures of Caodaism and T An Hiéu Nghia
religion and Minh Su religion when studying these religions’
scriptures.

2.4 The promotion activities of translation and printing books .

Minh Su religion has many scriptures, in addition to the
scriptures of the Three religions (Confucianism - Buddhism -
Taoism), there are many types of scriptures that collect, comment
and discuss on the Three religions handed down by common
people, the ouija books internally circulated in some temples in
particular. The familiar scriptures can be indicated as follows: Ngoc
Hoang Kinh, Diéu Tri Kim Mau Kinh, Quan Dé Pao Vién Minh
Thanh Kinh, Quan Thanh Giang But Chan Kinh, Thai Thuong Cam
vmg Thién, Thanh Tinh Kinh, Ciru Khé Kinh, Thién Nguon Kinh,



62 Religious Studies. V9, 3&4 - 2019

Khéng Tw Tam Kinh, Bao Mon Nhdt Tung, Thién Mon Nhat Dung
Kinh,etc... Our fieldwork results showed that Quang Nam Phat
duong and Nam Nha Phat duong have storaged many precious
books of Tién Thién religion, they were brought from Guangdong
such as Nguyén Pao Chinh Nghia Ludn, Khanh Chiic Biéu Van,
Ngoc Lé Kim Ban, Vé Cuc Truyén Tong Chi, Ngoc Hodng Hong Tir
Kinh, etc,..

Most of Minh Su religion’s scriptures were in Chinese
characters. The dignitaries were adept at Sino and Nom characters,
and had profound knowledge of sinologist (Han hoc). However,
most believers couldn’t read Chinese characters, especially
Vietnamese people. Therefore, the contemporary dignitaries and
scholars have taken on the great responsibility of translating,
compiling, and printing books to popularize the doctrine and
awareness of believers about religion.

We collected a Vietnamese translation of Ngoc Hoang Kinh in
Quan Am Phat duong (Long An) translated by Mach Qudc Thoai
translator.This sutta was written during Ham Phong years of the
Qing dynasty, describing the Jade Emperor’s (Ngoc Hoang Thuong
Pé) mercy on the world that will be destroyed, moral decline,
wicked humans so the Jade Emperor incarnation to teach, to save
humanbeings. The book also indicated the legendary of Pangu (Ban
C6) opened the Heaven and the Earth, the gods’ incarnation in
order to built the world life. It can be said that through this sutta,
the cosmology, ethics, human life in Chu Dich, the Tao Te
Ching (Pao Pirc Kinh), Ly hoc Tong Minh was popularized. The
translation of scriptures led to the introduction of religions during
the Qing Dynasty to Vietnam, it contributed to raising the social
awareness of contemporary Chinese philosophy.

Ngoc Hoang Kinh was just one of many Chinese scriptures
introduced to the South from Guangdong. The team of translators,
in addition to the high-ranking Chinese - Vietnamese dignitaries,
was intellectuals who worked in various fields of society. For
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example, the book Duwong Chon Tap was circulated in Kim Long
Phat duong, Nam Hoa Phat duong (Khanh Hoa) and Khanh Nam
Phat duong (HO Chi Minh City) translated by Nguyén Minh Thién
in 1957. In addition to this book, the intellectuals also translated a
series of other scriptures such as Minh Ly Yéu Gidi, Nhi T) hap Tw
Hiéu, Tir Pai Piéu Quy, Tam Quy Ngii Gioi, Hiéu Kinh, A Di Pa
Kinh Dién Nghia, Phdt Giao Tam Ly Hoc, Thién Phap Yéu Gidi,
etc,.. It can be said that the Chinese scriptures of Tién Thién
religion from China were diverse, loved by believers.

2.5. Participation in social relief and charitable activities

Through a history of 1,5 centuries, Minh Su religion has
witnessed many changes of Vietnamese society. Minh Su religion’s
monks have appriciated compassion, love, charity so they
participated in many social relief activities, including pray for gods
to give medicines, raising abandoned children, setting up Mandala
to pray for the repose of the souls.

In the early period, the level of medicine was not developed,
when serious epidemics occurred, many people used to come to the
Phat duong to ask the monks who set un Mandala to pray for
medicine. Hiéu Pé Liém Tiét Khuyén Thién Kinh that was an
ancient ouija book of Nam Nhi Phat duong (Can Tho) recorded the
facts as follows:

“On October 4th, the year At Meo (1915), in Vinh Long
province, there was a strange disease, people were fever, coughed,
then quickly died, it was easily contagious, 18 people were
infected, then died winthin a half of month, it also spread to the
nurse, two of them died. I heard the news and wrote a letter, thanks
to Mr. Bui Hitu Sanh who was a virtuous monk of Minh su
religion, set up a Mandala, asked for medicine”!’.

Dinh Cong Chanh was the leader of Long Tuyén commune, Can
Tho province, incarnated after his death. The local officials who
came to Minh Su temple to set up Madala to pray, to ask medicine
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for the people. Temples (Phat duong) were very popular at that
time with responsibility to save humanbeings.

Many Minh Su religion’s monks were traditional medicine
practitioners. According to the research of Takeuchi Fusaji, Dinh
Pao Ninh monk of Van Btiru Phat duong (Go Cong) was a famous
medical doctor, honored by the local people as a incarnation of god
(Tién y t& thé). The book Khdnh Chiic Biéu Van introduced the
biography of religious dignitaries as follows:

“The monk was an intellectual, loved people, a famous person of
Gia Dinh land. He was pious at a young age. When growing up, he
was very intelligent. He propagated religion in South Vietnam, then
spread it to the Centre and the North. He devoted himself to
religion, taught everyone about virtues, kindness, saved people. He
built Van Bao Phat duong to keep peace for people. He passed
away after more than 10 years of building the temple™!!.

The above passage praised the genius of medicine of Mr. Pinh
Dao Ninh who cured people and was admired by people. When we
were conducting fieldwork in Nam Nha Phat duong, we have
learned that the founder of this temple was Master Nguyén Giac
Nguyén. He was also a famous doctor in the area who was taught
Sino-NOom characters and medicine by an intellectual, patriot
named Bui Hitu Nghia (1807-1872). Currently, he and his son
named Bui Hiru Sanh are worshiped in the temple'?.

The author Du Tir An in a paper also mentioned charitable
activities of Phat duong Minh Su in Sai Gon. He wrote: “In the
context of war, many Phat duong of Tién Thién religion in Vietnam
accepted, nurtured orphans. For example, Ms. Ha Kim Lién and
Ms. Ha Khiét Khanh in Vinh An Puong (Sai Gon) nurtured 10
girls. For the case of Vinh An Duong, the funding came from a
vegetarian food restaurant and the money of donation. Every day,
the monks calebrated prayer for the repose of the dead in the
funeral according to customs of the Chinese for a few hours, they
were paid 2 million dong. Phat dudng also organized a ceremony
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to move the stars to avoid the risks, prayer for security (peace) in
order to have funding for their activities”!?. It can be said that Phat
duong Minh Su participated in many charitable activities, which
was also consistent with material at many temples where we
conducted survey.

Tién Thién religion followed the Chinese immigrants to
Vietnam, it influenced within the Chinese community at the first
period. Therefore, the survival of religion was closely linked with
the Chinese society. In the process of development, many
charitable activities directed to the Chinese community, the author
Du Tur An wrote that “In the years 1950-1970, Phat duong of Tién
Thién religion in Vietnam closely connected with the Chinese
associations, temples and shrines in Chg Lon”. When conducting
the fieldwork in the temples (Phat duong Minh Su), we used to see
many inscriptions of merit of the donors who were individuals and
groups of local Chinese people. It showed that the good supportive
relationship between Phat duong and the Chinese community there.

Conclusion

Currently, Minh Su religion have 50 temples (Phat duong) in
Viét Nam. Although Minh Su religion does not have much temples
in comparision to the Buddhist temples or the temples of folk
beliefs, its historical artifacts are rich with pricious historical and
cultural values. With the unique architecture, rich scriptures and
ouija poems, along with a large amount of antithetical couplets, and
Sino-NOm inscriptions, it can be said that the Minh su’s temples
(Phat duong Minh Su) were a cultural exchange between the
Chinese and the Vietnamese in the past. Minh Su religion also had
many contributions to the development of the southern society,
which was not only a religious center, it was also a cultural and
educational center, contributed to promote social cultural reform in
the end of the 19th century to the beginning of the 20th century.
Minh Su religion has closely linked to the Vietnamese and the
country for more than 1.5 centuries of existence in Vietnam
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through many historical vicissitudes of the Early Modern and
Modern periods of Vietnam. It has also promoted positive effects in
turbulent social situations, concerned about human life, promoted
social harmony.

Today, many strict regulations of the temples (Phat duong) have
been revised to suit social situations, making it easy for believers to
accept. For example, before the ordaination, a monk had to pass the
ouija, was voted the Council of Elders. /.

NOTES:

1 There is a different hypothesis that the monk Pong So (1835-1879) fristly
built Chiéu Minh Phat duong in Cau Kho (Cho Lén), then he returned
China. According to the monk Kim Bi, the monk Pong So came to Thailand
from Guangdong to propagated, then he introduced Ti€n Thién religion from
Thai Lan into Ha Tién, built Quang Té Phat duong. After his return to China,
the monk Truong Pao Tan arrived Viét Nam, he visited Quy Nhon sea port
(Binh Dinh), built Phat duong and spread Tién Thién religion in Trung BJ.
See: Tran Tién Thanh (2009), “Gidi thidu Phat Puong Nam Téng Minh Su
Pao” (Introduction of Phat Pudng Nam Tong Minh Su religion), Nghién ciu
T6n gido, No. 2, p. 29.

2 Tinh Khong Pao Su (1887), V6 Cuc Truyén Téng Chi, Té Nhat duong
printed in May. This book has been circulated internally in the temple of
Tién Thién religion.

3 Huynh Ngoc Thu (2017), Pao Cao Pdi ¢ Nam B va cic moi quan hé
(Caodaism in the South and its relationship), Publishing house: Pai hoc
Qudc gia. H6 Chi Minh City, pp. 6-8.
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